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who received the zakclt is poor, for man is born poor and
is assumed to remain so until there is evidence to the con-
trary. Consequently, the zakat obligation is considered to
have been discharged until it becomes evident that the per-
son who received the zak&t was rich, and in that case the
zak&t must be paid again.

(2)  The zakat payer is seized with doubt concerning the
status of the person to whom he intends to pay his zakat,
either because that person looks like a rich man or because
the zakat payer inclines to the belief that he is rich.   How-
ever, notwithstanding his doubts, he settles his zakat to
him.    In this case the zak&t obligation is not legally dis-
charged, because after once doubting his poverty, it was the
duty of the payer to turn to his intuition in order to reach the
truth.    Having failed to do this, he has forfeited the privi-
lege of presumption granted him by the law.    If, however he
finds out later that the man was poor, his payment of zakat
becomes valid in spite of the fact that he omitted to resort
to taharri.    This is because the purpose of taharri is the
determination of truth, and when that purpose has been
achieved in some other way the obligation of taharri lapses.

(3)  The zakat payer is in doubt and to clear his doubts
resorts to the process of taharri.    His intuition tells him
that the man is rich, yet in spite of it he settles his zakat to
him.    Clearly in this case the obligation is not discharged
and must be fulfilled over again, unless the zakat payer
finds out that the man was really poor, in which case he
need not pay the zakat over again.   This is the view gener-
ally accepted, although some Hanifite doctors believe that
Abu Hanifah and Muhammad Ibn al-Hasan required the
zakat to be repeated.

(4)  The zakat payer resorts to the process of taharri and
the conviction dawns upon him that the person is poor, and
thereupon he pays the zakat to him.   It is considered a case